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I. 



S. Luke xxiii. 34. 
" Father^ forgive them^ for they know not what they do^ 

Lo ! now is fulfilled the prophecy qf Isaiah, *'He 
was numbered with the transgressors, and He bare 
the sin of many, and made intercession for the 
transgressors." (Isaiah liii. 12.) 

The Blessed Lord had been laid on the Cross, and 
nails driven through His hands and feet. An old 
Greek writer gives us a glimpse of the scene in a 
description of another crucifixion. ** Quick," crie& 
the executioner, " stretch forth thy right hand : do 
thou Hephaestus bind it, affix the nail, and drive it 
home with heavy hammer blows. Now then, forth 
with the other hand, that it also may be made fast." * 

• Lucian. Dialog, de Prometh. 2. 
A 
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It was not unusual for the Romans to gag the 
mouths and cover the faces of the crucified. • 
This last indignity was, providentially, not inflicted 
on the Saviour. I say providentially, for thus it was 
that the Lord was able to utter the Seven precious 
last Words from His Cross. 

* The cross was raised and planted in the rock, on 
the hill over against that up which Isaac had gone 
so long before, bearing the wood of the sacrifice, 
and where on the summit he had been laid bound 
on the crossed sticks. Now those words of the 
patriarch are fulfilled, " My son, God will provide 
Himself a lamb for a burnt offering." 
Two thousand five hundred and sixty-eight years 
have elapsed since Noah offered the first sacrifice 
on the renewed earth, on the summit of Ararat, and ^ 
the new Covenant was made with man. Now 
another sacrifice lies on another altar, and another 
and final and fuller Covenant is entered into. The 
old time of enmity and alienation is at an end, and 

* Tacit Ann. iv. 70. Sabinus trahebatur damnatus, quan- 
tum obducta veste et adstrictis faucibus niti poterat clamitans. 
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the new Testament of peace and reconciliation is 
sealed with the blood of the Son. 

Now that the Cross is raised, and the form of 
the suffering Jesus is made a spectacle to men and 
angels, all those who took part in His trial and con- 
demnation gather personally or by representatives 
about it. 

The thieves condemned with Him, the trans- 
gressors with whom He is numbered, are crucified 
one on either side. His cross was not only in the 
midst, but higher than theirs, for it was customary 
to give criminals crosses more or less exalted accord- 
ing to their importance. A Roman satyrist speaks 
of an envious man as turning pale at the cross with 
jealousy, because another is given a cross taller than 
his own on which to hang. * The Roman soldiers 
are there beneath the cross, parting His garments, 
casting lots on His coat, and now and then looking 
up at Jesus, and casting at Him a brutal jeer. ** If 
Thou be the King of the Jews, save Thyself." The 
thieves also, in base and useless sycophancy, join 

* Ennius Lucilius. cf. also Suetonius, Galba, 9. 
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with the executioners in their jests, they ** cast the 
same in His teeth." The Jewish rabble who had 
stood in crowds outside the court of justice j have 
streamed after the condemned, and are there, also, 
reviHng Him, and wagging their heads and saying, 
" Thou that destroyest the temple and buildest it in 
three days, save Thyself. If Thou be the Son of 
God, come down from the cross." The chief priests- 
with scribes and elders, they who had taken Him, 
had denounced Him to Pilate, and had insisted on 
His being delivered over to death, — they also are 
there, and they also mock. ** If He be the King 
of Israel, let Him now come down from the cross, 
and we will believe Him." 

A very early Christian writer, called Justin, says- 
that at the trial before Pilate, the people had, in 
mockery, made Christ a judge, and had said ta 
Him : Do Thou judge us. * It is quite possible 
that this took place when the soldiers had crowned 
Him with the thorns and put the reed-sceptre in His- 

• Justin, Apol. I. 35, Nam el ilium, ut dixit Propheta, per 
ludibrium in tribunali collocarunt et dixerunt : Judica nos 
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hand. If this were so, and I see no reason why it 
should not, then the Jews first derided Him 
in His office as Judge, as King they derided Him 
when they bade Him come down from the cross as 
King of the Jews ; now they deride Him m His 
capacity of Saviour, ** He saved others, Himself He 
cannot save." 

Now is fulfilled the prophecy of David, ** All they 
that see Me laugh Me to scorn : they shoot out the 
lip and shake the head." (Ps. xxii. 8). 

There is nothing more disgraceful, there is no greater 
evidence of a demoralised heart, than to look upon 
suffering without sympathy and with mockery. It 
gives proof of the deadening of the humanity in man 
if he can see a fellow-creature endure agony without 
emotion. But when he can see another in pain and 
scoff at his sufferings, then there is something worse 
than inhumanity in him, there is devilishness. 

That the base rabble should throng to the execu- 
tion is not to be wondered at, that they should jeer 
and crack jokes is evidence of their depravity ; that 
the soldiers should be unmoved is not astonishing, 
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as their professsion made them callous, but that the 
chief priests and scribes and elders should join in this 
vulgar and brutal buffoonery is marvellous indeed. 
It shows how deadly was the hate in them which 
could stifle the instincts of nature and the lessons 
of culture. 

See this swirling crowd below the cross ! This 
mixed crowd of priests and rabbis, of Jewish rabble, 
of soldiers in their glittering armour ! 

Hear the burst of malignant laughter that roars 
from the throats of the crowd as some new affront 
is offered, some new witticism is uttered at the ex- 
pense of the Crucified ! Do the thieves hope to be 
let go because they join in the mockery ? I sup- 
pose so. A jest has saved a man's life sometimes. 
The Calvinist chief, the Baron des Adrets, made the 
Catholic prisoners he took jump off a precipice, at 
the foot of which they were dashed to pieces. One 
man ordered to jump, tried twice, and twice shrank 
back. ** How long are you going to keep me wait- 
ing ? " asked des Adrets. " Sir," said the man, ** I 
have drawn back twice from the plunge, you in my 
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place would take twice as many runs before you 
resolved to leap." The Baron laughed, and let the 
man off. 

I suppose the thieves hoped to obtain favour with 
the mob and the chief priests, and so joined in their 
blasphemies. The hope was vain. 

And now a lull has succeeded the quick, sharp 
discharge of these brutal jests and bursts of applause. 
No one has anything more to say. The lot has 
been cast, and the seamless robe has been given to 
the winners. The garments are divided ; the sol- 
diers sit down to watch the dying Saviour. 

In that silence He speaks. He opens His blessed 
mouth and speaks. 

What does he say ? O listen to the words ! 
" Father forgive them, for they know not 

WHAT they do." 

The awful pains had risen to a paroxysm, and as 
a cry relieves the tension of pain, Jesus opens His- 
mouth and utters His voice. 

We know, from ancient writers, that the horrible 
torture of crucifixion generally drove those who died 
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under it to despair, and that they perished blas- 
pheming and cursing. Seneca, who Hved about 
this time, says that they cursed heaven and earth, 
all mankind, the hour of their birth, their judges 
and executioners, and spat in fury at those who 
looked on. * Sometimes they took the opportunity 
to pour out all the malignant slanders and denuncia- 
tions of crimes they could imagine or recollect, 
against their associates and friends. 

"Do you not know,*' asked the orator, Cicero, 
that Strato's tongue was cut out before he was cru- 
cified, because the wicked Sapia, >vho had murdered 
her husband, was afraid lest he should accuse her 
m his dying words ? " t The Carthaginian general, 
Bomilcar, was crucified in the market-place of 
Carthage by his own people, because he had been 
defeated in battle ; and from his cross, till he died, 
he poured forth a torrent of accusations against the 
Carthaginians, and against some of their great men, 
his own uncle included. 



* Seneca, De vit4 beatd, 19. 
t Cicero, pro Cluent, c. 66. 
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Wonderful ! Wonderful indeed ! these words of 
Jesus Christ, after all the sufferings from the nails 
and thorny crown, all the provocations of cruel 
words of insult, and equally insulting gestures 
— *' Father forgive them, for they know not what 
they do." If they had known, even now, in this 
their day, the things that belong to their peacq, 
but now they are hid from their eyes — they sin in 
ignorance, in darkness, therefore, Father, I pray for 
pardon for them. 

Jesus had said, *' God so loved the world, that 
He gave His only-begotten Son, that whosoever 
believeth in Him should not perish, but have ever- 
lasting life. For God sent not His Son into the 
world to condemn the world ; but that the world 
through Him might be saved." (S. John ill. i6, 17.) 
These words of Christ find their commentary now. 
Love can not express itself more fully and more 
perfectly than in this prayer. No thought of 
revenge fills his mind. David's passionate person- 
ality had influenced his pen when he wrote in fierce 
anger and surging bitterness, *' they compassed me 
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about ; yea, they compassed me about : but in the 
name of the Lord I will destroy them. They com- 
passed me about like bees ; they are quenched as 
the fire of thorns : for in the name of the Lord I 
will destroy them." (Ps. cxviii. ii, 12.) Far other 
is it with the Son of David. His enemies compass 
Him about, on every side ; as bees do they sting, as 
thorns do they wound, and He does not come down 
from His Cross to avenge Himself, He prays, "Father 
forgive them, for they know not what they do." 

" When He was reviled," wrote S. Peter, a long 
while after, ** He reviled not again; when He suf- 
fered, He threatened not." A deep impression this 
first word from the Cross must have made on the 
passionate, impetuous Peter for, in his second ser- 
mon after Pentecost its influence is perceptible 
He thus addressed the Jews, *' Ye denied the Holy 
One and the Just, and desired a murderer to be 
granted unto you; and killed the Prince of Life. 
.... and now, brethren, I wot that through ignor- 
ance ye did it, as did also your rulers." (Acts iii. 

14, IS) 17-) 
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A deep impression it made on others beside S. 
Peter. When Stephen, the Deacon, was dying 
under the stones cast at him by the Jews, he fol- 
lowed the example of his Master, and prayed for 
his murderers, for he gave up the spirit with these 
words, " Lord, lay not this sin to their charge." 
(Acts vii. 60.) 

A deep, enduring impression it made on the 
Church in after years, as the words of the passions 
of the Martyrs testify. I might give you examples 
without end. I will cite but one late on in history. 
In Cologne Cathedral is the tomb of Archbishop 
Engelbert. When first I saw it, I stood by it, 
unable to tear myself away. The figure of the 
Archbishop is beautifully sculptured, lying on the 
tomb. Of the angelic beauty of that face no words 
of mine can give an idea. Nothing of classic sculp- 
ture comes up to it. The old Greeks carved 
beautiful faces of well proportioned features, but in 
this face there is more than beautiful proportions, a 
soul pure as that of an angel, a heart burning in its 
Christian love seems to have moulded and illumined 
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and sanctified the human face. It is the face of an 
angel that looks on God. Well ! — this Archbishop 
Engelbert was cruelly murdered by a robber knight, 
in 1225. He died like his Master, praying for his 
murderers, in his Masters words, ** Father forgive 
them, for they know not what they do." 

On the Cross, in these words, Tesus begins His 
priestly intercession. He, the High Priest, has as- 
cended to the altar and spreads His hands in prayer, 
and as He offers the Sacrifice of Himself, He pleads 
for sinful man. In the law of Moses it was ordered 
that a city of refuge should receive the unwitting 
murderer, and that there he should tarry in safety 
till the death of the High Priest, and on the death 
of the High Priest he was to return to his home and 
receive his inheritance, and reinstatement in his old 
position. (Numb. xxv. 25, 28.) Now Jesus is Him- 
self the City of Refuge, and Himself the dying 
High Priest, so that He asks that they who wot not 
what they do, in slaying Him, may receive imme- 
diate pardon. 

And now, in conclusion, one word of application 
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to ourselves, of instruction for our own conduct. 

Surely one thing we may learn at once from this 
first word of Christ on the Cross — the avoidance of 
harsh judgment. How ready we are to attribute 
evil purpose to people. How ready to take umbrage 
at little undesigned offences, and to assume that 
they were intentional slights. What a reproach we 
receive from Christ on the Cross ! He hears the 
' outrageous words of His enemies, He sees their in- 
solent gestures, He feels their piercing cruelty in 
hands and feet and head, and yet — He finds an 
excuse, He palliates their offence. Beside this 
marvellous love, how mean and unchristian is our 
touchiness, captiousness, and uncharitableness. 

We may learn one thing more — that many an evil 
act may be done from a misguided mind, and from 
a perverted conscience, and will meet with a lenient 
sentence from God. Not all the wrong done in the 
world or in the Church, done by those who are ser- 
vants of the State or ministers of Christ, will meet 
with the condemnation we are ready to accord it, 
for the motive was not always, probably not often, 
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evil, but good. ** They will put you out of the 
synagogues ; " said Our Blessed Lord to His disci- 
ples, ** yea, the time cometh, that whosoever killeth 
you will think that he doeth God service." (S. John 
xvi. 2.) He spoke this, not only to forewarn His 
chosen of coming tribulations, but also to prepare 
them how to regard their persecutors, as men to be 
excused and forgiven, because acting not from 
wicked but from good motives misdirected. 

** Father, forgive them ; for they know not what 
they do. " The Lord forgets the envy of the High 
Priests, the injustice of Pilate, the ill-treatment at 
the hands of the soldiers, the ingratitude of Jeru- 
salem, the false witnesses, and the mockery and blas- 
phemy of the multitude. He attributes all to ignor- 
ance, and so gives to all those who are around an 
eternal lesson and a luminous example of forgiveness 

•* We speak," says the Apostle Paul, " the 
wisdom of God in a mystery .... which none of 
the princes of this world knew : for had they known 
it, they would not have crucified the Lord of 
Glory." (i Cor. ii. 7, 8.) 



II. 



S. Luke xxiii. 43. 

*' Verily f I say unto thee. To-day shalt thou be with Me in 
Paradise,*^ 

Some modern commentators suppose, with S. 
Augustine, that both the thieves did not blaspheme, 
but that only one did so, and that when S. Matthew 
and S. Mark say, **The thieves which were cruci- 
fied with Him, cast the same in His teeth," they use 
the plural number for the singular. But this is 
surely a forced and unnatural interpretation. The 
great bulk of the ancient fathers certairily held to 
the opposite, and, as it seems, more reasonable 
supposition, and that which reconciles the text of 
the three evangelists, who relate the history of the 
two thieves — that though both at the first blas- 
phemed, one, moved by the sight of the patience 
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of our Blessed Lord and touched by His wondrous 
love as exhibited in the prayer for His murderers., 
repented of his sin. * S. Luke says that ** one of 
the malefactors which were hanged on either side 
of Christ, railed on Jesus saying, *' If Thou be the 
Christ, save Thyself and us " But the other, on the 
other side of the Cross, answering, rebuked him, 
saying, ** Dost not thou fear God, seeing thou art 
in the same condemnation ? And we indeed justly ; 
for we receive the due reward of our deeds : but 
this man hath done nothing amiss." Then turning 
his head to Christ, he prayed, *• Lord, remember 
me when Thou comest into Thy kingdom !" and 
Jesus said to him, ** Verily, I say unto thee. To-day 
shalt thou be with Me in Paradise." 

We must suppose the Cross of Christ in the middle, 
as I said in my former sermon, higher than those 
of the thieves ; they are in a line, or, perhaps, indeed 

• S. Jerome — " Non quod discrepent evangelia, sed quod 
primum uterque blasphemaverit : dehinc sole fugiente, terra com- 
mota, saxisque disruptis et ingruentibus tenebris, unus crediderit 
in Jesum, et priorem negationem sequenti confessione emenda- 
verit '• 
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probably, those of the thieves are somewhat turned, 
so that they can see Christ ; thus the plan of their 
position would be the curve of a circle ; they see 
Christ, both of them see Him, and He sees them. 
The sight of Him stirs them to blasphemy, and the 
sight of Him stills the tongue and wakens the con- 
science of the thief on the right hand. They see 
and speak to each other across, before the face of 
Jesus. 

As already said, it was sometimes the custom to 
gag the crucified, lest they should break forth into 
insulting words against the emperor and the imperial 
officers.* On the other hand, the Athenians and 
Greeks generally objected to this as a climax of in- 
humanitv, and the condemned criminal was allowed 
in their expression, ** Bread, wine, and the three 
last words,''t — the word of confession, the word of 
prayer, and the expression of his last wishes. 

When Joseph was in prison, he was between two 

• Erubin f. 19. — "Solet in hoc mundo ita fieri, ut si quis 
reus a magistratu ad mortem condemnatur, impingant ipsi 
hamum in os ejus, ne maledicat regi." 

tSuidas s v. aifXtj, und tiiroiq ra rpia, and rd rpia tig Qavarov. 

B 
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malefactors, and to one he promised life, to the 
other death, and him who was to live he asked to 
remember him in his prosperity : " Think on me 
when it shall be well with thee, and shew kindness, 
I pray thee, with me ; and make mention of me 
with Pharaoh, and bring me out of this house." 
(Gen. xl. 14.) 

The words of Joseph, ** Think on me," or, as it 
is rendered in the margin more closely, " Remember 
me with thee," are the same as those of the peni- 
tent thief, and were a common form of farewell 
among the Jews, in its usual form, ** Remember me 
in thy soul." So Jesus, the son of Sirach, exhorts, 
** Forget not thy friend in thy mind, and remember 
him in thy riches." (Ecclus. xxxvii. 6). In a Jewish 
formula of prayer for the dying, now in use, the 
sick Israelite prays, " Remember me, O Lord, in 
eternal life, that I may have my lot in the garden 
of Eden, which Thou hast ordained for the right- 
eous." * 

ITie Jews believed that when a righteous man 

* Buxtorf. Synag. Jud. p. 438, and Wetstein in Luc. xxiii. 43. 
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died, the gates of Paradise, opening to receive him, 
admitted also all those whom he willed to draw in 
with him * The thief, no doubt, shared this 
belief. He saw Jesus dying : he knew He was a 
Rabbi : and was now well assured that He was a 
righteous man, and acting on the prevailing con- 
viction, he besought Him, when He entered Para- 
dise, to extend His arm and let him pass in under 
it. We must not press the words of the thief, and 
extract from them more than was intended. We 
can hardly suppose that he arrived all at once at 
the conviction of the Divinity of our Lord. Indeed, 
his words are such as would have been used by any 
Jew of the period, standing at the side of a holy 
Rabbi laid on a bed of death. 

In the first place he rebuked the impenitent 
thief. ** Dost thou not fear God?" he asks, God 
Whom these Jews do not fear, or they would not 
destroy innocent blood. Thou hast indeed no fear 

* Chetuboth, f. 103 — " When Rabba was about to die, a 
voice was heard from Heaven, saying, Whosoever dwells near the 
departing saint will be admitted with him into Paradise.*' 
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of man, but hast thou no fear of God, that thou at 
the last hour associatest thyself with the Jews in 
wrong-doing ? Dost not thou fear God, since thou 
art a convicted criminal, and hast so much cause to 
fear the judgment of God on thy past offences, 
even though these fear not who are not in the same 
condemnation ? Dost not thou fear God in the 
hour of death, even though thou hadst no fear of 
Him in life ? The first fruit of penitence is the fear 
of God, which is the beginning of wisdom. The 
thief s first thought, even in the midst of his own 
agony, is for his brother's good and conversion ; 
and this solicitude for another's spiritual welfare is 
a true mark that he had yielded to the motions of 
Divine Grace. The fear of God, which is the be- 
ginning of his justification, leads him to a confession 
of his sin, " We indeed suffer justly, for we receive 
the due reward of our deeds." Then, from con- 
fession he advances to prayer for pardon, *' Lord, 
remember me when Thou comest into Thy king- 
dom." Other kings leave their kingdoms by pang 
and death, but by these Jesus attains to His. See 
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how this penitent thief takes up his cross voluntarily 
and follows Christ. He accepts his crucifixion as 
the just reward of his evil deeds, he does not 
murmur and rage at his executioners, he bears his 
pains as deserved, and so they become to him 
salutary. 

Christ on His cross is already a Judge, thereon 
He initiates His judicial work. The impenitent 
thief on His left is the representative of the goats, 
who will be on His left at the- great day of fmal 
account, and the penitent thief on His right is the 
representative of the sheep, who will be gathered on 
His right and receive His blessing. 

S Jerome regards the two thieves as symbols of 
Gentiledom and Jewdom. Gentile, as well as Jew, 
at first blasphemed, but at last repented and turned 
to Christ, whilst the Jew remains in his hardness 
and impenitence to the last. 

Jesus comforted the poor thief with the promise, 
'* To-day shalt thou be with Me in Paradise." That 
promise was made on Good Friday evening, on 
the eve of the Sabbath, and it is interesting to note 
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that according to Jewish belief it was a mark of 
signal favour from God to die at the coming-in of 
the Sabbath. '* To-day shalt thou be with Me.'' 
says Christ. Thee, the sinner, I will admit into the 
paradise of the righteous, thee, the unjust. L the 
just, will reconcile to be a son of God. 

The promise of Christ needs close attention. 

Paradise is a Persian word, and means a garden 
about a palace. The Jews adopted it as the name 
for the place of Departed Spirits in which reposed 
the just, whereas Sheol is the place in which the 
unjust are tossing till Judgment, when they would 
be cast into Hell, Gehenna. Paradise is not Heaven, 
it is the outer court of Heaven, the garden of delight 
about the Palace of God, and therein the just repose 
till the judgment, when they will be admitted into 
the Palace itself. At the gate of the Garden 
Abraham is seated, and he recognises and receives 
his sons. Therefore Paradise is also called Abraham's 
bosom, or bed. Through the Garden flows the 
river of the water of life. This gladdening stream 
never leaves Paradise, and the souls in Sheol yearn 



in vain for a drop of water therefrom with which to 
cool their tongues. Our Lord, both in the Parable 
of Lazarus and Dives, and in His word to the 
penitent thief, accepts the prevalent doctrine and 
gives it His seal. 

Now you can understand what His promise im- 
plies, when He says, ** To-day shalt thou be with 
Me in Paradise." He assures the thief that He will 
pass him through the gate into the Garden of the 
Just, where he shall rest till the resurrection. He 
does not promise him admission into Heaven itself, 
but only into the place of departed spirits prepared 
for the just. The thief feared lest Abraham should 
refuse him ; but Christ says, ** I am the Door : by 
Me, if any man enter in, he shall be saved." (S. 
John X. 9.) The thief hoped for His intercession 
with Abraham, Christ promises to admit him by 
His own right. 

The Jews believed that in Heaven itself were 
seven mansions, into which the several degrees of 
the elect would be admitted ; and S. Paul speaks of 
himself as being caught up into the third of these 
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seven heavens (2 Cor. xii 2) ; but Christ taught that 
there were more mansions than seven. " In my 
Father's House are many mansions : if it were not 
so, I would have told you. I go to prepare a place 
for you." (S. John xiv. 2.) 

When our Lord died, His soul went down, as our 
creed says, ** into Hell," but we mean the place of 
the departed just ones, that is, into the Paradise 
where the soul of the thief was to be with Him. 

The Jews loved to regard Palestine as a symbol of 
Paradise, and therefore they desired to lay their bones 
in it, and in like manner many of our own cathedrals 
have a Paradise, or outer court or porch, in which 
were graves. It was a symbol of the place of rest 
in which the souls of the righteous repose till the 
Day of Judgment and the final sentence, — till the 
gate of the Palace itself is opened, and the invitation 
is given to all the elect, ** Come, ye blessed children 
of My Father, enter into the joy of your Lord." 

Christ's first word on the Cross was one of inter- 
cession, in it He exercised His function as High 
Priest. His second word is a word of promise, by 
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it He anticipates His Kingly office, and that also at 
the very time when His claim to be a King was most 
subjected to contempt. The first word prays that 
repentance and grace may be given to sinners ; the 
second opens the door to a chief among smners. 
The first has to do with the kingdom of grace, the 
second with the kingdom of glory. 

In the answer which our Blessed Lord gave to 
the penitent thief we have an example of the assur- 
ance that grace is richer than prayer ; for God gives 
more than we either desire or deserve. The thief 
asked only to be remembered. Christ promises that 
he shall be with Him. The chief butler, when 
Joseph had asked him to keep him in mind, forgot 
him, and left him to languish unremembered for 
two years in prison. But Jesus is other, He doss not 
forget, the answer comes at once — not two years 
hence shalt thou have delivery from Sheol, but to-day 
— This day shalt thou be with Me in Paradise. 

Let us now take to heart some lessons from this 
Second Word of Christ upon the Cross. 

We may learn from it His great readiness to 
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receive and pardon all those who turn to Him. We 
see His great love for sinners. He came to seek 
and to save those that were lost. He came to call 
the sinners to repentance. ** In that day" said the 
prophet Zechariah, speaking of the day of the Lord's 
work on earth, " there shall be a fountain opened 
to the House of David, and to the inhabitants of 
Jerusalem, for sin and for uncleanness " (Zech. xiii. 
i). That prophecy is fulfilled. The sacred blood of 
Jesus flows, and in this fountain the thief is bathed. 
Wondrous to think of! The first to approach that 
fountain, and wash, and be cleansed, is a criminal 
dying on the cross. Of the House of David, and 
the inhabitants of Jerusalem, he alone steps in and 
is healed, the moment the spring gushes forth. 

But it must not be overlooked that something 
must precede pardon and acceptance, and that is 
penitence. 

The thief was not promised Paradise because he 
was a thief, but because he was a penitent. He 
shewed the fruits of true repentance. He confessed 
his unworthiness, he acknowledged the justice of his 
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sentence, he expiated his guilt as far as he was able, 
by resignation and patient endurance. He felt his 
utter un worthiness, and he pleaded for mercy to the 
Lord of Mercy. He gave every proof it was in his 
power to give that his conversion was real, that his 
heart was duly contrite. Therefore it was that the 
Lord promised him Paradise. So, our Lord's address 
to the dying thief shows us the conditional nature 
of pardon. He said to His Apostles, when sending 
them forth, " into whatsoever house ye enter, first 
say, Peace be to this house. And if the son of 
peace be there, your peace shall rest upon it : if not, 
it shall turn to you again." (S. Luke x. 5, 6). So it is 
with pardon. If penitence be there, — in the heart, 
then pardon will rest upon it. If not, it will turn 
to Christ again. 



' III. 



S. John xix. 26, 27. 

" He salt A unto His Mother, Woman ^ behold thy son I Then 
saith He to the disciple ^ Behold thy mother T' 

See how representatives of all classes of men are 
gathered beneath and about the Cross ! There are 
the learned of the world, the Scribes, the strict and 
precise Pharisees, the priests, the soldiers, the coarse 
rabble, the thieves, but also Mary the spotless 
Virgin, and Mary the wife of Cleopas, and mother of 
James, Joses, and Salome. There also at the Cross 
is Mary Magdalene, the penitent harlot, as on the 
cross hangs the penitent thief. There also is 
John, the beloved disciple, the only man with any 
love and courage who dares 10 approach. 

As in the world, so there by the cross, the enemy 
and the blasphemer, the penitent and converted sin- 



ner, the hard and impenitent, and the trembling 
but faithful followers of Christ see the same sights, 
hear the same words. Christ is evidently set forth 
crucified before them, and to one " He is the savour 
of life unto life, to the other the savour of death 
unto death.*' 

The women shew wondrous steadfastness when 
men fail. God has chosen the weak things of thi& 
world to confound the mighty. Women are faithful 
when Thomas, who had promised to die with Christ, 
has fled ; and when Peter is in hiding for fear of the 
Jews, who had said, " Though all men deny Thee, 
yet will I never deny Thee." (S. Matt. xxvi. 39). 

Now, once more, and finally, the Blessed Virgin 
emerges from obscurity. After the marriage of 
Cana, Mary seems to have lived at Capernaum with 
her sister, and with her nephews and nieces, James^ 
Joses, Simon, Jude, and their three sisters (S. Matt, 
xiii. 55) ; and afterwards at Nazareth (S. Matt, iv.- 
13; xiii. 54; S. Mark vi. i). She heard of the 
trials her Son was undergoing, and when He was at 
Capernaum she sought Him out. Disquieting 



rumours reached her. Siie heard that the Jews 
went about seeking the life of Jesus. She feared 
for Him, and desired to see and be with Him ; 
therefore she went up to Jerusalem to the Feast 
Women were not required by the Law to attend 
the Paschal Celebration at Jerusalem, and Mary had 
not been in the habit for many years of attending, 
but on this occasion she made the three days* jour- 
ney, we cannot doubt the reason, to be near her 
Son in the hour of His peril. 

Now the time was come when the prophecy of 
Simeon was to be fulfilled, **Yea, a sword shall 
pierce through thine own soul also." The Mother 
of Love (Ecclus. xxiv. i8), was to become the 
Mother of Sorrow, Maria— bitterness. • 

As Naomi, the ancestress of Christ after the 
flesh, when her husband and her sons were dead, 
and she returned to her native land out of Moab, 
said, " Call me not Naomi (pleasant), call me Mara 

* Mariam. No Greek word ends in m« consequently Josephus 
Graecised the Hebrew Mariam into Mariamne, and the Evangelists 
into Maria. So Abraamos or Abraas for Abraham, Kais for 
( 'ain, Joses or Josephos for Joseph 
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(bittet) ; for the Almighty hath dealt very bitterly 
with me," (Ruth i. 20), so might Mary say now, 
** I went out full, and the Lord hath brought me 
home again empty." 

What pain could be greater to a mother than that 
of seeing her son put to a cruel, torturing death? 
The blows of the hammer fell, not on the nails only, 
but on the mother's heart as well. The blasphemies 
of the multitude grieved not only the soul of Jesus, 
but the heart of Mary also. 

When the Gibeonites slew the seven sons of Saul, 
and hung them on crosses in Gibeah, then Rizpah, 
the mother of two of them, took sackcloth, and 
spread it for her across the rock, and kept her 
station beneath their crosses from the beginning of 
harvest until the winter rains set in, and she suffv^red 
not the birds or beasts 10 approach the loved bodies 
(2 Samuel xxi. 9-10). Now Mary takes her station 
beneath the cross to watch by her Son till He die. 
She cannot drive from Him the swarms of brutal 
men who scoff and curse, but she can stand and 
look up, with folded hands, with distilling tears, 
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silent, that His dying eyes may rest at least on one 
loving and faithful face. See — she stands. *' There 
stood by the cross of Jesus " She stands firm, 
dignified, sustained by her faith, by the heroism of 
love. 

S. Anselm says, "In the midst of the anguish 
of her Son she stands upright in her unshaken trust, 
and rightly is she so repiesented, as beseems her 
maiden dignity. She did not tear her flesh in wild 
paroxysm of despair, she did not curse, cry out, and 
call for God's vengeance on His enemies. Far from 
it, she stood erect, calm, modest, patient, a Virgin 
full of tears, swallowing her sorrow.'' And yet it 
was quite in accordance with Oriental feeling and 
usage that she should rend her clothes, tear her 
hair, and draw the blood with her nails, crying 
bitterly and piercingly. Nothing of this. Reserve 
and restraint mark her sorrow. 

And now, I pray you observe this. At the 
beginning of this world's history. Eve is seen stand- 
ing at the foot of the Tree of the Knowledge of good 
and evil, Eve, the moiher of all flesh, she by whom 
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sin came into the world. Now Jesus hangs on the 
tree of shame, expiating that transgression, and all 
subsequent sin that flowed from it,* and at the foot 
of this tree another woman stands, Mary, the mother 
of regenerate Humanity. Under the first tree stood 
she in whom all generations were cursed. Under the 
second tree stands she whom all generations shall 
call Blessed. 

** When Jesus, therefore, saw His mother, and 
the disciple standing by, whom He loved. He saith 
unto His mother. Woman, behold thy son ! Then 
saith He to the disciple. Behold thy mother I " 

In these words Our Lord seems to employ the 
Jewish betrothal form ; merely changing it from a 
betrothal of husband and wife to that of mother and 
son. He began His ministry with a miracle at a Mar- 
riage Feast, and there He spoke to His mother of His 
hour not being yet come. Now that hour predicted 
has come, and He seems in thought to have recurred 
to the Marriage rite, and to have quoted the formula 
of betrothal with the necessary changes, and by so 
doing, seeming to imply to John that the bond was 
c 
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to last till death. He was to take Mary to be his 
mother, for better for worse, till death broke the tie. 

The Lord makes His will before leaving earth. 
He bequeaths His mother to the care of the beloved 
disciple, He gives His body to the grave, His blood 
to the Church, His garments to the soldiers, His 
Soul to His Father. 

" Woman,'* says He, in parting, as in the begin- 
ning of His ministry at Cana, but there is nothing 
of coldness or reproach in the term. • 

When a poor Corinthian named Eudomidas was 
dying, according to Lucian, he bequeathed his 
mother to the care of a wealthy friend Aretaios. 
So also Polycrates, the tyrant of Samos, consigned 
the mothers of the heroes who had fallen in battle, 
to the charge of his wealthy subjects in these words, 
** See ! I give you these as mothers I " 

According to Jewish law a widow was to be sus- 
tained throughout the rest of her life out of that 
which her sons or the heirs enjoyed. Jesus left no 
worldly goods ; but He bequeathed that most pre- 

* Matt, xxvii. 19, Pilate's wife is yvyri. 
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cious gift of all, love, or charity to John who lay on 
His breast at supper, and out of his love he was to 
care for and cherish the holy Mother till her death. 

In our fear lest we should say too much of the 
Blessed mother, we pass into the opposite extreme, 
and say too little. 

Surely this solemn bequest of Christ has some 
further signification to His Church than the making 
of provision for Mary in her old age* We cannot do 
wrong if we look on the words as having this 
further meaning. Mary is the mother of Christ, 
and we are made one with Him ; and so, to some 
extent. His mother becomes ours. ** Behold thy 
mother," He addresses to us all. It is as much as 
to say, " Let her memory be ever held in honour. 
Let her be regarded as the pattern of virgin purity, 
and of maternal love. All generations shall call her 
Blessed, who truly recognize Me as God Incarnate, 
born of the substance of My mother, very God, yet 
also, very Man." 

But again. If it were an act of Divine power to 
give the kingdom of heaven and eternal life to a 
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penitent thief, it was the noblest work of piety in 
the Man to honour His mother with such affection. 
Passing by the other women, our Blessed Lord 
^ake only to His mother, as though to teach us 
that parents were to be preferred before all others, 
as though with His last breath to satisfy the com- 
mand, ** Honour thy father and thy mother.'* He 
insists on the sacredness of the family ties, and on 
the duties that spring out of natural relationships. 

**Noah," says S. Paul, ** prepared an ark to the 
saving of his house." (Heb. xi. 7.) The ark was a 
great undertaking, but what was it undertaken for ? 
To save his own family. A very narrow sphere in 
which faith works. "By faith Noah builded." 
The family is no mere secular thing. Noah's life 
and labour are devoted to a work for his family, and 
that is counted to him for a religion ; it is called 
faith. A domestic motive rules him, the protection 
of his family, the providing a future for his sons and 
daughters ; but because he fills that sphere to the mea- 
sure of his power, he is reckoned among the company 
of those who through faith have inherited the promise. 
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Our blessed Lord from the Cross teaches the 
same truth. He prepares an ark for the saving of 
His mother — the house of John. He cares for and 
makes provision for her old age ; He sees that she 
has a home to go to, and one very loving and 
gentle to think of her, and guard her from evil. 

Surely we have in this word from the Cross an 
exhortation to family love, and to consideration for 
those to whom we are bound by ties of blood. 
Those ties are sacred, and are not to be broken, 
not to be shaken off. The love of mother and 
father is holy, it is an earthly shadow of the love of 
a child of God for his Heavenly Father, and for the 
Church, his spiritual mother. In the Book of the 
Revelation S. John uses the Blessed Virgin as a 
figure of the Church. He says, ** There appeared 
a great wonder in heaven ; a woman clothed with 
the sun, and the moon under her feet, and upon 
her head a crown of twelve stars. And she being 
with child, cried, travailing in birth,, and pained 
to be delivered. And she brought forth a man- 
child, who was to rule all nations with a rod of 
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iron ; and her child was caught up unto God, and 
to His throne.** He goes on to describe in figure 
subsequent persecution which she had to endure, 
and after her the children of God. " The dragon 
was wroth with the woman, and went to make war 
with the remnant of her seed, which keep the com- 
mandments of God, and have the testimony of 
Jesus Christ." 

It is apparent from this vision that S. John speaks 
first of the mother of our Lord, and then of the 
Holy Church of which she is the symbol. Our 
Lord issued from the Church, the Jewish Church, 
and the twelve apostles were its crowning stars, and 
the glory of God its covering raiment. The evil 
one persecuted the Church, and still he is on earth 
with his ministers, fighting against the Bride of 
Christ, our spiritual mother, who, though of earth, 
is yet endowed with heavenly attributes and 
authority. Therefore, it is our duty, as children of 
God and of His Church, which is the New Jeru- 
salem, the mother of us all, to show our love and 
devotion to this our mother, not to be cold and 
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half-hearted towards her ; not to think that it is 
enough if we serve God and keep His command- 
ments, for if we are His true children, " and have 
the testimony of Jesus Christ," we shall be earnest 
also in our care for the Church, which He has 
committed to us in the words, ** Behold thy mother.** 

The honour of the Church should be dear to us, 
and we should stand forth boldly as her champions 
against the world. The care for the Church 
should be dear to us. Everything that can adorn 
and enrich her should not be begrudged her. She 
is our mother. One hears now and then of un- 
natural children, who starve and neglect their aged 
parents, and public indignation is aroused against 
them. But — are we as generous and attentive as 
we should be to the mother of us all ? We have no 
enthusiasm for the Church, no interest in her pro- 
gress, in her welfare ; no sympathy for her trials, no 
indignation at her wrongs. Is this right ? Is it a 
child -like spirit ? 

But there is something further to be regarded in 
our Lord's words. He says to S. John, " Behold 
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thy mother !'* He says also to S. Mary, ** Behold 
thy Son.*' Still may we look on her as the symbol 
of the Catholic Church. He speaks through her to 
the Church, and He bids His Church be mindful 
of His sons, whom He commits to her care. All 
who are baptised, are made by baptism children of 
God, but also, children of the Church. Our Lord 
bids His Church be to them a mother, love them, 
think of them, admonish them, instruct them, 
nourish them. How necessary is this exhortation ! 
The Church, if heavenly in her mission, is also 
earthly. She stands on the moon, symbol of 
change, now full and luminous, now waned and 
dark She is now hot, now cold, at one time full of 
earnestness and sanctity, at another, a prey to 
indifference and worldliness. How often has she 
forgotten her high mission, and neglected to care 
for her sons ! Therefore, the exhortation of Christ 
should ever ring in her ears, ** Behold thy son.'* 
She must care for every individual soul, not value 
one higher than another, but care for each as if her 
only one. 
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There is much coldness and indifference in men's 
hearts towards the Church, but this is due in great 
measure to her own neglect of her mission. She 
has not been a mother to them, and, therefore, they 
regard her with no filial love. She has gone through 
her duties in a perfunctory manner, without heart 
in them ; is it any wonder if her children feel little 
affection for her ? 

The fault is on both sides. Do not let us forget 
that, however short she may fall of her high calling, 
she is still " the mother of us all ;" and let not the 
Church forget to throw heart into her care of the 
sons entrusted to her, so that at the last she may 
appear radiant before God, and, shewing the thou- 
sands and tens of thousands of the redeemed and 
sanctified, may say, •* Behold, I and the children 
whom the Lord hath given me." (Isai. viii. i8). 



IV. 
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S. MATI'HEW XXVII. 46. 

"And about the ninth hour Jesus cried with a loud voice , 
saying, Eli, Eli^ lama Sabacthani f that is to say^ My Crod, My 
God^ why hast Thou forsaken MeV 

About the sixth hour, that is, at noon, darkness 
came on. Long before, this had been foretold. 
The prophet Amos had said, "I will darken the 
earth in the clear day.*' (Amos viii. 9). This was 
no mere eclipse, since it lasted longer than any 
eclipse could last, viz., three whole hours. More- 
over an eclipse could not occur at full moon. S. 
Luke says, ** there was darkness over all the earth 
until the ninth hour ; and the sun was darkened." 
The sun was not only shorn of his rays, but was 
turned into blackness, and the stars withdrew their 
light 
When Egypt was blindly rushing on disaster. 



resisting the call of God, and refusing to let Israel 
go, then there fell over the land a darkness that 
could be felt, only in Goshen, where the Israelites 
were, was light. Now Israel is acting much as 
did persecuting Egypt of old. It has condemned 
the Light of the world to death, it is rushing head- 
long on destruction, it has shut its ears to the call, 
not of prophets, and servants of God, but of the Son 
of God Himself. Now, before its final overthrow, 
darkness falls on it. Hitherto darkness had covered 
♦ the eartli, and gross darkness the Gentiles, but the 
light of God*s truth and presence had been with 
the Jewish Church. Now its candle is to be 
removed. The darkness of final impenitence covers 
the Jew, and the Sun of Righteousness rises on the 
Gentile world. Hitherto Gideon's fleece has been 
wet with dew, and the earth around has been dry, 
now the fleece will be left dry, and the dew will fall 
thickly over the field. 

" The whole creation," says the apostle, ** groaneth 
and travaileth in pain together until now." For 
creation waits and desires our manifestation as the 
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sons of God. If it has this sympathy with us, we 
can see what sympathy it must have had with Jesus 
Christ, the Head of all things, by Whom are all 
things, and in Whom all things consist. Christ was 
the Creator of the sun, He gave to it its golden 
light, it is His appropriate symbol. Now, most 
suitably, as His agony increases, it withdraws its 
light. 

When He was born, at midnight, suddenly the 
heavens were filled with light. Now He dies, at 
mid-day, and the heavens are bereft of light 

Look at the scene. Imagine the crowds on 
Calvary, the soldiers preparing to take their mid- 
day meal, the rabble hoarse with jeers, and the 
scoffing priests. In the midst of the tumult a 
shadow falls over the cross. They look up, and see 
that darkness is stealing over the sun. Instantly a 
hush succeeds the noise of tongues. All are silent, 
motionless, paralysed with fear. The hill top is 
darkened, the light is still shining over Jerusalem, 
and the marble temple is glittering in its rays, — 
but only for another moment, and then the shadow 
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sweeps over the Holy City. Still the far off hills 
are shining — but now they disappear in grey. The 
dusk deepens, it is no more dusk, it is darkness. 
Not a star is seen in heaven. All is utter blackness. 
In the Book of Wisdom is a graphic description 
of the plague of darkness that fell on Egypt. Now 
that plague falls on Israel, and the description 
applies to it. " While they supposed to lie hid in 
their secret sins, they were scattered under a dark 
veil of forgetfulness, being horribly astonished, and 
troubled with strange apparitions. For neither 
might the corner that held them keep them from 
fear. No power of fire might give them light; 
neither could the bright flames of the stars endure 
to lighten that horrible night .... For though no- 
terrible thing did fear them ; yet being scared with 
beasts that passed by, and hissing of serpents, they 
died for fear, denying that they saw the air, which 
could of no side be avoided. For wickedness, con- 
demned by her own witness, is very timorous, and 
being pressed with conscience, always forecasteth 
grievous things .... Over them was spread an 
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heavy night, an image of that darkness which should 
afterward receive them; but yet were they unto 
themselves more grievous than the darkness.'* 
(Wisd. xviiL 3 — 5, 9 — 11, 21). 

When God appeared on Mount Sinai to give the 
Law to Israel, He surrounded His presence with 
^'clouds and thick darkness.'' Moses alone was 
suffered to ascend the mount, **and Moses drew 
near unto the thick darkness where God was." 
(Exod. XX. 21). There He instituted the sacrifices 
which were types of Christ. Now the Incarnate 
Son is on Mount Calvary, and He envelopes Him- 
self in thick darkness to hide His dying woes from 
the eyes of the profane, as He finishes the great 
expiatory work of man's redemption, He, the Lamb 
of God who taketh away the sins of the world. 

It is worthy of note that both Tertullian, at the 
beginning of the 3rd century, and Lucian, the 
martyr of Nicomedia, who died in 312, appealed to 
the national archives as testimony to the fact of the 
supernatural darkness at the death of Christ. " Ex- 
amine your own Annals," exclaimed Tertullian to 
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the Romans, ** and there you will find that in the days 
of Pilate, when Christ died, the sun disappeared in 
full day, and the mid-day light was interrupted." 
Three hours did the darkness last. Three hours 
did the awe-struck beholders stand frozen with fear. 
Then it passed away. At three in the afternoon 
the natural light of day was restored. " And about 
the ninth hour Jesus cried with a loud voice, 
saying, Eli, Eli, lama Sabacthani ? that is to say, 
My God, My God, why hast Thou forsaken Me ? " 
It would seem that, for the three hours during 
which the sun was darkened, no word was spoken by 
our blessed Lord. He suffered in silence. So 
also, we cannot doubt, the blasphemies of the Jews 
were stayed. Then, about the ninth hour, when 
the darkness ceased, Jesus utters these words, 
which were spoken in prophecy of Himself, being 
witness in the very last moment of His life on earth 
to the authority of the Old Testament, and "to 
the end " honouring the Fathen Now also do the 
words of David find their full significance : " I will 
keep my mouth as it were with a bridle, while the 
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ungodly is in my sight. I held my tongue, and 
spake nothing. I kept silence, yea, even from 
good words, but it was pain and grief to me. My 
heart was hot within me, and while I was thus 
musing the fire kindled: and at the last I spake 
with my tongue, Lord, let me know mine end." (Ps. 
xxxix. 2 — 5). 

In the Book of the Revelation of S. John occurs 
a very striking passage. There were seven seals 
to the book in the hand of Him that sat on the 
throne, and at the opening of each seal a woe fell 
on the earth. When the seventh and last was 
opened, " There was silence in heaven about the 
space of half-an-hour." (Rev. viii. i). That silence 
preceded the blast of the seven trumpets and the 
consummation of all things. 

Now the end of the Old Dispensation has come, 
darkness has covered the Jewish Church, and there 
is silence for three hours on Calvary. The blas- 
phemies are hushed, the voice of Jesus is not 
heard. This silence is significant : it indicates the 
opening of the last seal of the book of the dispen- 



Cbe JTatirtlj Wiavn. 49 

sation of the Law, before the trumpets sound for 
the overthrow of Jerusalem, and the passage of the 
favour of God to the Gentile world. At length the 
silence is broken, Jesus utters His voice and cries, 
** My God, My God, why hast Thou forsaken Me ?" * 

These words of Christ are the opening of the 
twenty-second Psalm, which so wonderfully describes 
His sufferings. Did our blessed Lord repeat the 
whole psalm ? It has been supposed so, as well as 
those that follow, up to the sixth verse of the thirty- 
first psalm, " Into Thy hands I commend My Spirit," 
which were the last words He uttered. 

We have seen hitherto the sufferings of Christ's 
body, and the humiliation of His mind. Now we 
get a glimpse of the desolation of His soul. We 
have seen Him tortured with the crown of thorns, 
the scourge, the cross and the nails. We have 

• S. Mark writes, Elohi ! This is the Aramaic form. So also 
Sabacthani stands for Azabhtani. Midrash Tillira, 22, i, says 
that when Esther entered the king's palace, where there were 
idols, the Divine radiance left her, whereupon she cried out, Eli, 
Eli, lamma Azabhtani ! My God, my God, why hast Thou for- 
saken me ? 

D 



60 €\)t ^thtii Unit Wiotrsfi. 

seen Him racked in His limbs. We have seen 
Him mocked and blasphemed; now we see into 
the deepest abyss of suffering, the alienation of the 
Father. 

In our meditations upon Christ, we must never 
forget that the two natures of the Godhead and of 
the Manhood are united in Him, each preserving 
its incommunicable properties. The Divine nature 
could not suffer pain ; the human nature could not 
endure suffering without pain. He, the Second 
Adam, was now enduring the penalty of sin, — of 
the sin of men, and as God, who is All Holy, 
cannot endure sin. He feels the face of the Father 
turned from Him as His soul is made an offering 
for sin, as He takes our sins and nails them in His 
own body to the cross. But this endurance of the 
feeling of abandonment and spiritual desolation is 
to us another token of the love " unto the end " of 
our Lord and Saviour. This sense of alienation 
from God is one which is felt by many of God's 
elect. In the lives of the Saints we come upon.it 
repeatedly, and I am sure I am appeahng to the 



experience of those who have tried to live closer to 
God, and have made some progress in the spiritual 
life, when I say that this feeling of having God's 
face turned away is one of the greatest trials of the 
devout servant of God. Jesus Christ of His own 
free will underwent this spiritual distress, as He 
endured physical and mental sufferings, so as to be 
tempted in all ways like men, to be full of human 
experience, and so able to sympathise in every 
human distress. 

At this moment all ties are loosening or being 
broken. He has parted with His mother, and given 
her over to John. His soul is about to be separated 
from the body ; life is leaving His human frame, 
and the tension is felt between His Divine and 
human natures : — the tension between the ever- 
living Divinity and the expiring humanity, between 
the All Holy Godhead and the Human Body and 
Soul on which are laid ** the iniquities of us all." 

This last scene is full of mystery which we cannot 
fathom. Only in that light which will be cast upon 
us from His throne of glory, will we be able to see 
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and understand what the sorrows of the Redeemer 
were in that awful hour. We have the hour of 
death before us; we have no experience of its terrors, 
of its agony, of its trials ; and till we have experi- 
enced these we cannot understand the death-pains 
of our Lord. 

** Some of them that stood there, when they heard 
//le cry, said. This man calleth for Elias, the rest 
said, Let be, let us see whether Elias will come to 
save Him.'* (S. Matt, xxvii. 47, 49). 

Elijah or Elias who was carried from earth without 
having tasted death, in a fiery chariot to Paradise^ 
was regarded by the Jews as the conductor of the 
souls of the just to the place of repose, the bosom 
of Abraham, or Paradise. He was also regarded 
as the great helper in time of difficulty. The Jews 
to this day have the notion that he appears in 
different times and places to assist those who need 
help. No doubt that the soldiers had heard this 
superstition ; and when they saw Jesus faint and 
sinking with exhaustion, they misunderstood His 
cry to God as an invocation to Elias to come and 
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help him, either by taking Him down from the Cross, 
or by taking His soul and bearing it away to 
Paradise. 

I do not think that the words of the soldiers 
were spoken in mockery. They were probably awed 
by the darkness, and we see, directly after, a soldier 
in pity put the vinegar to the lips of Christ, offering 
Him a draught which may shorten His sufferings. 
No — I think the words indicate a misapprehension, 
and an expression of curiosity. It is as though they 
said in full, " Well, we have heard over and over 
again these Jews say that when they die the Prophet 
Elias comes and takes their spirits to Paradise. Now 
this dying man has called Eliais to his aid, Let be, 
let us see wlietlier Elias will come and save him 
from further agony.*' 

And now, in conclusion, a lesson for us all to 
take to heart. One of the greatest, if not the great- 
est of our Blessed Lord's sufferings was that caused 
by the turning away of the face of the Father 
from Him. 

Consider now, by contemplating Jesus on the 
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Cross, how terrible is alienation from God ; and see 
how we should shrink from sin because that separates 
us from God, and arrests the flow of grace. 

The great woe of hell is utter and final separation 
from God. Here we turn from Him, we raise a cloud 
of transgression between Him and us, obscuring His 
face from us, and we think nothing of it. We make 
little effort to return to His favour. We feel no 
compunction at our alienation. We are hardly, if at 
all, conscious of it Why is this ? Because, as the 
Apostle says, the God of this world has blinded our 
eyes. Because we do not realise what it is to be 
estranged from God ; and we shall only know fully 
what that is when '^the eyes of the blind shall see 
out of obscurity and out of darkness/' and '* the deaf 
shall hear the words of the book.'' (Isai. xxix. i8). 



V. 
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S. John xix. 28. 

Hitherto our Blessed Lord had considered others : 
the murderers, Jew and Gentile, who put him to 
death ; the penitent thief, partaker in His sufferings : 
His mother also a sharer in His pangs. In the 
fourth Word and in this He speaks of Himself. 
Gradually, as it were, His thoughts are drawn in 
from others to Himself. First He thought of, and 
excused, the great multitude of Jewish priests and 
scribes, the rabble, and the foreign soldiers. Then 
He thinks of the thief who is one with Him in 
condemnation and death ; next. He thinks of His 
own loved mother, then of the Father's face turned 
away; and now, lastly, of Himself alone. O what a con- 
trast is this to us ! We think always of self first, and 
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after, but only long after, of others. ** 1 seek not 
Mine own will, but the will of the Father which 
sent Me," he said. (S. John v. 30). " I came 
down from Heaven, not to do Mine own will, but 
the will of Him that sent Me." (S. John vi. 38). 
So He seeks not Himself, but others. He cares 
not for His own anguish, He thinks only of the un- 
utterable loss of others. It was the will of God 
that He should die. It was the will of God that all 
men should be saved. ** Lo I I come to do Thy 
will, O God ! ** This is the engrossing thought of 
His heart, and in accordance with this. He cries, 
"I thirst.*' Blessed are they that hunger and 
thirst after righteousness. Jesus thirsts after the 
souls of sinners, after the fulfilment of the will of 
God, who would not that any should perish, but 
that all should come to a knowledge of the truth, 
and have the means of salvation freely offered to 
them. 

But before considering the deeper and inner sig- 
nifica,tion of the cry of Jesus on the Cross, let us 
think of it first of all as the utterance of a natural 
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desire for water wherewithal to quench the feverish 
thirst that consumed Him. 

Remember what loss of blood, and what labour 
He had endured. 

A medical writer thus remarks on the sufferings 
of the death on the Cross : — 

1. The unnatural position of the body, with the 
arms stretched upward and at extreme tension for 
so long, must have been intolerable torture. Every 
slight movement of the body would have increased 
the strain and anguish of the overstretched muscles. 

2. The nails were driven through those parts of 
the body where the muscles and nerves are most 
sensitive, and most delicately woven and strung. 

3. The wounds, exposed to the air, would in- 
flame, and the heat of the increasing inflammation 
would hourly increase. 

4. The blood, being hindered by the tension of 
the limbs from filling the arteries and veins, and 
flowing through them readily, would swell the vessels 
of the head, and produce intense headache.* 

* RiCHTER (Ch. G.) Dissert, quat. medicae, Goettingen, 1775. 
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Those who were crucified sometimes lingered 
three days on their crosses before they expired; 
but a finely-strung nature suffers more than one of 
coarser texture, and excess of pain produces cramp 
of the heart, which brings on immediate death. 

I may here quote an Arabic account of the cruci- 
fixion of a young Mameluke, who was thus put to 
death, for the murder of his master, near Damascus, 
in the 12 th century. The young man was very 
powerful and well-built. He was crucified by the 
Saracens, on Friday, at noon, and he did not die till 
Sunday about the same hour. The writer received his 
account from eye-witnesses of his sufferings, and he 
describes them with some minuteness. The young 
man had been in the wars against tlie Crusaders, 
and in the battle of Askalon had distinguished him- 
self by the number of Christians he had killed. 
While yet quite young he had slain a lion. He was 
not only a remarkably powerful, but also a strikingly 
handsome man ; and he had unusual self-command. 
He offered no opposition to his execution, but held 
out his hands on the cross for the nails to be driven 
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through them, and neither uttered a cry, nor changed 
colour, when the nails pierced them. But when ihe 
cross was lifted up and planted in the ground, the 
agony became so intense, that he gave way to 
convulsive writhings, and nearly tore his feet loose 
from the nails which fastened them. After that his 
chief suffering was from thirst. He was crucified 
near the river Barada, so that he could see the 
water, and this assisted in exciting the burning 
craving for something to drink that consumed him. 
The writer of this account adds, that after a while 
he hung quiet, but continued at intervals crying out 
for Water I Water ! and intreating those who stood 
by to give him a drop to cool his tongue. This 
continued the whole of the first day ; after that he 
sank into a sort of stupor. The author says, that 
his cries for water filled the lookers on with com- 
passion, but no one was permitted to give him 
any.* 

This painful narrative affords us an insight into 
the sufferings of Jesus. We can see by it how He 

* Rosegarten : Chrestora. Arabic, p. 33. 
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must have been fevered and consumed with thirst. 
Think a moment 1 — He thirsts, Who has the living 
water, Who said to the woman of Samaria, ** Who- 
soever drinketh of the water that I shall give him, 
shall never thirst ; but the water that I shall give 
him shall be in him a well of water springing up 
into everlasting life." (S. John iv. 14). He thirsts, 
Who is the smitten Rock of whom the Israelites 
drank in the wilderness. ** Our fathers," says S. 
Paul, " did all drink the same spiritual drink ; for 
they drank of that spiritual Rock that followed 
them, and that Rock was Christ." (i Gor. x. 4). 
He thirsts, Who cried by thej^roice of His prophet, 
** Ho, every one that thirsteth, come ye to the 
waters, and he that hath no money ; Come ye, 
buy and eat ; yea, come and buy wine and milk, 
without money, and without price." (Isaiah Iv. i). 
He thirsts not after gold and honours, after worldly 
pleasures, but for the souls of men, which He 
purchases by His sufferings. 

My blood, He says, by the Psalmist, **is poured 
out like water, and all my bones are out of joint. 
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My heart also in the midst of my body is even like 
melting wax. My strength is dried up like a pots- 
herd, and my tongue cleaveth to my gums.*' (Ps. 
xxii. 14, 15). *' Now there was set a vessel full of 
vinegar : and they filled a sponge with vinegar, 
and put it upon hyssop, and put it to His mouth/' 
says S. John (xix. 29). S. Matthew says, " Straight- 
way one — ran, and took a sponge, and filled it witli 
vinegar, and put it on a reed, and gave Him to 
drink" (xxvii. 48). S. Mark says the same. S. Luke 
adds a particular, ** The soldiers also mocked Him, 
coming to Him, and offering Him vinegar."(xxiii.36). 

The Roman soldiers were wont to drink a very 
sour wine mixed with water, which was called vappa 
or posca. It quenched thirst more readily than 
wine. A little of it went a long way ; consequently 
it was more portable than wine. We are told of 
Roman generals and even emperors, who, on expedi- 
tions with their armies, drank the vinegar with their 
common soldiers. * 

This acidulated wine was also the drink of the 

* Julian. Ep. 27 ; Spartian, in Hadrian, 10, ** Ipse quoque 
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poor, and there were in Rome, and in the Roman 
world, vinegar taverns as well as wine taverns. 

You will remember how, long before, when Ruth 
was gleaning in the field of Boaz, in the heat of the 
harvest weather, Boaz said to her, ** Come thou 
hither, and eat of the bread, and dip thy morsel in 
the vinegar." The reapers were given the sour, 
sharp drink to quench their thirst, under the in- 
tense lieat of the sun, and in their* hard labour. 
Now it is curious that the Jewish rabbis should 
have applied this passage to Christ, and should 
have said, ** Come and dip thy morsel in the vine- 
gar — this is spoken of the Messiah — of His passion 
and torments, as is written in the prophet Isaiah, 
He was wounded for our transgressions, He was 
bruised for our iniquities." * 

inter manipulares vitam militarem magistrans, cibis etiam cas- 
trensibus in propatulo libenter utens, i.e., larido, caseo, et 
posca." Pescent. Niger, lo. *'Idem jussit vinum in expeditione 
neminem (militum) bibere, sed aceto universes esse contentos." 
Ulpian lex, xii. C. de erogat. milit. annon. **Repetita con- 
suetude monstravit, vinum atque acetum milites nostros solere 
percipere, uno die vinum, alio acetum." 

* Mid rash RutTi ii. 
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Yet — these things they did unto Him. 

The evangelist Luke says that the soldiers mock- 
ing Christ offered Him the vinegar ; but one would 
gather from the others that one of them, moved by 
compassion, actually did give Him to drink thereof. 
These accounts are easily harmonised. Hearing 
the cry of Jesus, " I thirst," the soldiers, in their 
cruel hardness to his sufferings, tantalised Him by 
sopping a sponge in their drink and offering it to 
His lips, but not allowing Him to taste it. They 
did not let Him drink, because, under these condi- 
tions a draught precipitates death. In the case of 
the Mameluke at Damascus, which I quoted, no 
one was allowed to give him water, because it was 
well known that insensibility and death would 
follow. However, one of the soldiers was touched 
with pity, and whilst the others were inattentive, 
after they were satisfied with their cruel jest, he 
pressed the sponge to the lips of Jesus, and allowed 
Him to suck the vinegar. 

The sponge was used by the soldiers for cleansing 
their hands and arms and knees from the blood that 
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spirted on to them when nailing Christ and the 
malefactors to their crosses. They put the sponge 
on a reed, says S. Matthew ; S. John says, "on 
hyssop." 

The hyssop was used to sprinkle the door-posts 
of the Israelites ' in Egypt with the bloqd of the 
paschal lamb ; it was employed in the purification 
of lepers and leprous houses, and in the sacrifice of 
the red heifer. In consequence of its detergent 
qualities, it was regarded as a cleansing, purifying 
herb in a religious sense, and so David says, " Thou 
shalt purge me with hyssop and I shall be clean." 
(Ps. li. 7). 

As Christ is the True Paschal Lamb, the hyssop 
is associated with His sacrifice of Himself. Solomon 
is said to have spoken of trees, ** from the cedar 
tree that is in Lebanon, even unto the hyssop that 
springeth out of the wall." (i Kings iv. 33). It is 
reckoned as a tree, but it is a mere shrub, growing 
about a foot-and-a-half high. Consequently the 
hyssop could not have made a long stick, on the top 
of which the sponge was tied, we must rather suppose 
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that a bunch of hyssop was tied on the top of a reed 
for some purpose of purification, may be, and that 
the soldiers used this for their mockery of Christ. 
Who can tell but that they may have ridiculed the 
Jews themselves, and their sacred rites, and mocked 
them, as well as Christ, by fastening the hyssop to 
the reed and dipping it in the blood of Christ, and 
with, it sprinkling the recoiling crowd, which had 
yelled, " His blood be on us and on our children." 
We can not say; but I do not think this at all 
unlikely. And now, they use this hyssop bunch 
stained with blood, and the sponge, also blood- 
stained ; they pour some of their sour vinegar on it, 
and mock Christ with it. 

The author of the Epistle to the Hebrews reminds 
us how that the First Testament was dedicated with 
hyssop and blood. **When Moses had spoken 
every precept to all the people according to the 
law, he took the blood of calves and of goats, with 
water and scarlet wool, and hyssop, and sprinkled 
both the book, and all the people," — but, he goes 
on to argue, we have come to a New Testament, 
E 
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and that also is dedicated with rtie Blood of Jesus, 
and we also are sprinkled with that. 

If, as I conjecture, the soldiers had been mimick- 
ing the purgative rites of the Jews, by sprinkling 
them with the blood of Christ from the hyssop 
bunch at the top of the reed, then, how speedily and 
literally is their call for His blood answered ! It 
touches the thief, and cleanses his guilt, it drops on 
the Magdalen, and her sins which were as scarlet 
become white as wool, it falls on the centurion, and 
his eyes open to the light, it drops on Nicodemus, 
and his fear goes, he becomes bold. 

I offer this as a conjecture. The hyssop bunch 
must have been tied to the top of the reed, and we 
want a reason for its having been thus tied. How 
wonderful, if my conjecture be correct, must have 
been the fulfilment of old types. The sacrifice 
under the law was slain, and with hyssop its blood 
was sprinkled on the people. Now the Lamb of 
God, to whom all the old sacrifices pointed, is slain, 
and with hyssop His blood is sprinkled on the Jews, 
His slayers. 



Cbe dTifft Wiarrs. 67 

So now the forest tree and the little shrub have 
united in the death of Christ, and man, the first of 
•creatures, and the sponge, the lowest form of animal 
life, are associated in it also. 

S. Matthew says that the soldiers offered Him 
vinegar mingled with gall, and that He refused this; 
but when the one soldier offered Him the vinegar on 
the hyssop, out of charity, then He received it. 

And now, in conclusion, let us apply the offer of 
vinegar, and the cry of Christ, to our ownselves. 

He thirsts, He Whose meat and drink is to do the 
will of His Father, He thirsts for the redemption and 
salvation of mankind, thirsts for the fruit of His 
passion, tliirsts for our love. I came to my vine- 
yard seeking grapes, and it brought forth only wild 
grapes. He comes to His Church continually 
seeking tlie rich clusters of good works, the fruit 
unto holiness, and, alas I finds too often only the 
sour wild grapes, worthless fruit, no zeal, no love, 
no endurance, no purity in them, but coldness, 
.bitterness, acrid humours, imperfection. 

Jesus, on the cross, thirsted, and was given 
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vinegar. He says to us, " Blessed are they which 
do hunger and thirst after righteousness : for they 
shall be filled." He Who thirsted asks thirst of us. 
He thirsted that we might thirst. He thirsted for 
our salvation, that we might thirst after perfect 
righteousnesss. He was given only vinegar and 
gall. He gives abundant, and good wine. He 
accepts the mere desire after righteousness, the 
wish of the heart after the fountains of salvation. 
The very hunger and thirst of the soul after God are 
intercessory, are advocates for us, and obtain for us 
satisfaction. Like as the hart desireth the water 
brook, so longeth my soul after Thee, O God 1 O 
that we could say this, that as the panting deer 
craves for the cooling streams, our souls should 
pant for the refreshing grace of God 1 It is not so. 
Jesus thirsts, and we are not thirsty, we are full, we 
drink of the waters of Babylon, and have no craving 
for the river of water, clear as crystal, that proceed- 
eth out of the throne of God and of the Lamb. O 
for a thirst after God 1 O for a hunger after right- 
eousness I There must come the thirst first ; after 
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that, and not without that, comes satisfaction. 
"Whosoever drinketh of this water" — the stream 
of the pleasures of this world — *' shall tliirst again : 
but whosoever drinketh of the water that I shall 
give him shall never thirst ; but the water that I 
shall give him shall be in him a well of water 
springing up into everlasting life/* 



VI. 
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S, John xix. 30. 
•' /iisJlnisAed." 

In the prayer of our Lord Jesus Christ just before 
crossing the brook Cedron, we read that He said, 

" Father, the hour is come I have finished 

the work which Thou gavest Me to do." (S. John 
xvii. I, 4). Now He is about to step down into the 
cold stream of Death, and before doing so, He says, 
'* It is finished" 

He says ** It is finished," as S. Johntellsus, *'after 
having received the vinegar ;" and His words have 
some relation to it. It has been supposed that as 
Man's fall came by the tasting of the fruit of the 
Tree that he was forbidden to touch, Christ expi- 
ated the sin of all the world, going back to the first 
sin of all, and that when He had tasted the vinegar He 
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made expiation for the initial sin of Adam and Eve, 
and then said, ** It is finished," because He had 
completed the work of atonement from the last 
trespass to the first. This explanation is somewhat 
fanciful. .We are more disposed to regard His 
words as applying to the completion of His work 
so far as bitterness and suffering were involved in it. 
The entire w6rk of Man's redemption and restora- 
tion was not complete. Christ died for our sins, 
but rose again for our justification. The work of 
atonement was over, now the constructive work to 
be reared out of the ruins of human nature was to 
be begun. Christ had finished His suffering life ; 
now He was about to enter on His glorified life. 
The sorrowful mysteries were drawing to a close, 
and the glorious mysteries about to begin. His life- 
long example of patience and of humility was 
finished. His exile was finished, all things that the 
Father had willed that He should suffer in this life, 
were finished, all that was connected with sacrifice 
for sin, was finished. 

He had now finished, and made true and real, that 



72 Cbe deben EaiTt Simarlrif. 

work of which all that had gone before was but a 
a prophetic shadow. He had finished, and brought 
to an end, the time of alienation of God from the 
World, and of Man from God. 

When Our Lord went up to Jerusalem to suffer. 
He said to His Apostles, " Behold we go up to 
Jerusalem, and all tl)ings that are written by the 
prophets concerning the Son of Man shall be ac- 
complished. For He shall be delivered unto the 
Gentiles, and shall be mocked, and spitefully 
entreated, and spitted on : and they shall scourge 
Him, and put Him to death." (S. Luke xviii. 31-3). 
The prophecies of His suffering life and death have 
found their full and final fulfilment, and are finished. 
The cup is drunk, and drunk to the dregs, of which 
He had said, " Are ye able to drink of the cup that 
I shall drink of?" (S. Matt, xx, 22). That cup from 
which His human nature shrank in the Garden of 
Gethsemane, when He prayed, *' Father, if Thou be 
willing, remove this cup from Me : nevertheless, not 
My will, but Thine be done.*' (S. Luke xxii. 42). 
That cup of anguish is finished. 
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He has been baptized with that baptizing blood 
of which He asked the sons of Zebedee, " Are ye 
able to be baptized with the baptism that I am 
baptized with ?" that baptism of which He said, " I 
have a baptism to be baptized with ; and how am 1 
straitened till it be accomplished.'* (S. Luke xii, 50). 
From bands, and feet, and brow, His blood has 
■streamed over Him, baptizing Him. ** Surely, a 
bloody husband art thou to me," said Zipporah to 
Moses (Exod. iv. 25); and the Church, the Bride 
of Christ, looking at Him thus bathed in His blood, 
and knowing that her sons must be ready to follow 
Him in the way of suffering, may address Him in 
the same words. The battle is finished. ** Who is 
this that Cometh from Edom, with dyed garments 
from Bozrah? this that is glorious in His apparel, 
travelling in the greatness of His strength ? I that 
speak in righteousness. Mighty to save. Where- 
fore art Thou red in Thine apparel, and Thy gar- 
ments like him that treadeth in the wine-fat? 
I haye trodden the wine- press alone, and of the 
people there was none with Me.'* (Isai. Ixiii. 1-3). 
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Well may we cry out with Baruch and say, **This 
is our God, and there sliall none other be accounted 
of in comparison of Him. He hath found out 
another way of knowledge, and hath given it unto 
Jacob His servant, and to Israel His beloved. 
Afterward, did He show Himself again upon earth, 
and conversed with men.'* (Baruch iii. 35-7). 

Finished, and done away with for ever, are the 
old bloody sacrifices of the Law, which were 
shadows and types of this one great sacrifice on 
Calvary. ** Ye know that ye were not redeemed 
with corruptible things, as silver and gold, . . . but 
with the precious blood of Christ, as of a lamb 
without blemish, and without spot.'' (i Pet. i. 18, 
19). The Good Shepherd has laid down His life 
for the sheep, to save them alive. Jesus is not like 
that foolish builder who lays the foundation of a 
tower, when he is unable to finish it, not having 
counted the cost. (S. Luke xiv. 29). He has begun 
and finished His work to the end, with His blood 
He has founded the Church. 

" It is finished."—** Wist ye not.'' He said, at 



the beginning of life, "That I must be about My 
Father's business ?" (S. Luke ii. 49). ** The works 
which My Father hath given Me to finish," He 
said during His ministry, " the same works that 
I do " — are now finished. 

It is necessary for us to remember that in the 
death, as in the life, of Christ, the will of the 
Eternal Father was being done, the work which 
the Father had given to Christ, was being accom- 
plished. The Father desired to manifest to the 
world the completeness of His love for man, 
and the perfection of obedience in the Son. He 
desired to manifest to the world His righteousness^ 
and to give to the world a perfect example of the 
way in which sin must be expiated. Man might 
have been reconciled to God without Calvary ; but 
without Calvary man would not have been drawn ta 
the love of God. ** So God loved the world that 
He gave His only-begotten Son, to the end that 
all that believe in Him should not perish, but have 
everlasting life." ** Greater love hath no man than 
this, that a man lay down his life for his friend," 
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said Christ (S. John xv. 13). "As the Father 
knoweth Me, even so know I the Father : and I lay 
down My life for the sheep. Therefore doth My 
Father love Me, because I lay down My life, that I 
might take it again. No man taketh it from Me, 
but I lay it down of Myself. I have power to lay 
it down, and I have power to take it again. This 
commandment have I received of My Father." 
(S. John. V. 15, 17, 18). 

I have quoted these texts to you because they are 
very important, as bearing on the doctrine of the 
Atonement, a doctrine we may well consider now, 
as the work of the Atonement was finished, when our 
Lord uttered these words on the Cross. 

There are several erroneous notions about the 
Atonement afloat, and it is well, therefore, that 
Churchmen should know clearly what the true 
Catholic doctrine is. Now you have, no doubt, 
heard it said that Our Lord died in order to satisfy 
God's justice, that is to say, God desired that all 
sin should be expiated by suffering and death, and 
that Jesus Christ died in our place, enduring in our 
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stead the wrath of God. This the Church has never 
taught, nor do those who have been well instructed 
in the faith believe this. 

There was no division of wills between the Father 
and the Son, the will of the Father was the will of 
the Son, and it was the will of God that Jesus 
should work the redemption of man by suffering 

the utmost, so as to prove to man the hatefulness of 
sin, and the love of God. 

Jesus Christ was One with the Father as to His 
Divine will, but He had also the natural human 
will, and the timorous human nature shrank from 
the pains of death, so that in the Garden He prayed 
that the cup of agony might pass from Him, never- 
theless He mastered this shrinking by an eflfort of 
the human will, bringing it into conformity with the 
divine will, so that He could say, ** No man taketh 
(My life) from Me, but I lay it down of Myself." He 
shews us thereby the perfection of conformity of 
the human will with the will of God, so that we may 
strive in like manner, however the flesh may shrink 
from pain and trouble, and ** the contradiction of 
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sinners," to seek first the will of God, and then 
resolutely strive to bend our own wills into submis- 
sion to that. 

The Father senf the Son in the likeness of sinful 
flegh, and by the Eternal Spirit He was conceived 
in Mary's womb, and suffered on the Cross. The 
atonement is the work of the whole Trinity. 

Next, I pray you, understand that the death of 
Christ is the supreme manifestation of the love of 
God. ** So God loved the world that He gave His 
only begotten Son.'* If Jesus Christ had lived on 
earth, taught the way of God, and instituted His 
Church as the keeper of the truth, and then had 
ascended into Heaven, whence to shed grace on 
His members here on earth. He would have per- 
formed all that we could have expected. But God 
would show us that His love is all-sacrificing, therefore 
He does not withhold His Son, His only Son from 
us. Therefore He wills that He shall die, so that He 
may give an extreme and conclusive evidence of 
His love. We may well wonder whether Christianity 
would exert such a constraining power on men's 
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hearts, had it been a Christianity without the Cross. 
"And I, if I be lifted up, will draw all men unto Me," 
Christ said, and how truly ! How has the dying Jesus, 
hanging on the tree of shame, thrilled the soul of 
humanity, how has it stirred guilty souls to penitence, 
how has it quickened the heroism of martyrs, and 
sustained the faith of the tempted ! What but the 
Cross could make men go forth, renouncing father 
and mother, and children, to become the Apostles 
of the Gospel, '* The love of Christ constraining us,*' 
as S. Paul says ? 

Secondly, the death of Christ is evidence to man 
of the odiousness of sin. We see what sinful 
passions will drive man to. Jesus came to save 
men, and lead them to God, and men refused to 
hear Him, they took Him, mocked Him, and 
crucified Him. We see on Calvary the extremity 
of God's love, and of man's wickedness. But we 
see something more. We see the hatefulness of 
sin in God's sight. 

On the Cross, Jesus offered to the Eternal Father 
a perfect act of contrition for the sins of His brethren 
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whose nature He had assumed. He made, so to 
speak, a general confession of the iniquities of man- 
kind, which He had taken upon Him, as though 
they were indeed His own. He confessed the sins^ 
that separated man from his Maker, and interceded 
for the transgressors. When we say that we see on 
Calvary, a " full, perfect, and sufficient sacrifice for 
sin," we say, in fact, that there we see a full, perfect^ 
and sufficient pattern of how all sin must be 
expiated. There must be deep sorrow, a sense of 
the horror and hateful ness of sin, and earnest resolve 
to recover from it. 

Jesus on the Cross shewed us in His first three 
words, how deep was His sympathy with others, and 
how utterly without reproach He was against those 
who committed sin. How was it under the tree in> 
Eden ? Were not excuse and the casting of blame 
the first impulse of fallen human nature ? We see 
by the way in which Jesus pardons His murderers^ 
that we, if truly repentant, must not cast blame on 
pthers, but rather excuse them. Jesus promised 
Paradise to the thief, and provided a home for His- 
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mother. He provided homes for both, one a spiritual 
the other a temporal. This shows that another 
mark of true repentance is sympathy and solic- 
itude for others; for the spiritual and temporal 
needs of others. Therefore true repentance is un- 
selfish, it is charitable. Then Jesus said, "My God, 
My God, why hast Thou forsaken Me ?'* As the 
cloud of sins rose before His eyes, as He looked 
upon the guilt of the whole world, past, present and 
prospective, the horror, the hatefulness, the loath- 
someness of it, was more than He could endure, and 
He recoiled from it. It seemed to shut out the light 
of the divinity from the perception of His human 
soul. Tiierefore we learn that in true repentance 
there must be a realization of the real nature and 
deadliness of sin. There is a very poisonous 
doctrine, invented about three hundred years ago, 
which is terribly prevalent now, destroying the 
spiritual life of many. The doctrine is to the effect, 
that Jesus Christ died on the Cross to relieve us of 
all the consequences of sin, so that sin is no more 
sin to us if only we believe in Him. The Cross 

F 
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teaches us quite contrary, it teaches us the extreme 
idleness and hatefulness of sin, and that we can only 
be like Christ if we hate and shun it. It teaches us 
that one of the essential attributes of true repent- 
ance and admission into sonship is — ^the realization 
of sin as it is. Jesus said, '* I thirst." We learn 
thereby that another quality of true repentance is 
a hunger and thirst after righteousness, a desire to 
to do the will of God, which to Christ was as meat 
and drink. Then — but not till then, when repent- 
ance has wrought in us all these effects, self-accusa- 
tion, not self-excuse, charity, contrition, and pur- 
pose of amendment — ^then, and then only — " It is 
finished," the repentance is complete, and the 
Paradise is granted, so that as a son the sinner 
may approach God with the petition, •* Father, into 
Thy hands I commend my spirit," the spirit 
justified by trial, suffering, sorrow, the spirit aroused 
to the knowledge of the preciousness of good, so that 
. it shall thirst thereafter, and awake to the hateful- 
ness of sin, so that it shall turn away from it 



VII. 



S. Luke xxiii. 46. 
*' Father^ into Thy hands I commend My spirit,** 

S. John relates that Jesus said " It is finished" after 
He had received the vinegar, and that He then bowed 
His head and gave up the ghost. S. Luke, on the 
other hand, says, ** When Jesus had cried with a 
loud voice, He said, Father, into Thy hands I com- 
mend My spirit : and having said thus. He gave 
up the ghost.** 

It would seem that the ** It is finished " was the 
loud cry that preceded the surrender of His soul 
into the hands of His Father. The Work the 
Father had set Him to accomplish was finished, 
therefore then, but not till then, did He give up 
His spirit. ** It is finished !*' was a cry uttered 
not only to the Father, but to the whole world. It 
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was cried ** with a loud voice," that all might hear 
and know that the work of redemption was wrought, 
and the sacrifice accomplished for the remission of 
sin. The loud voice testified that His death did 
not result from the failure of bodily strength, but 
that He laid down His life by an act of will. " I 
lay down My life," He said, ** No man taketh it 
from Me, but I lay it down of Myself." (S. John 
X. 1 8). 

When He had thus cried, and announced to the 
world the completion of His earthly work, He 
gently commended His soul to the Father, and 
bowing His head. He died. 

He bowed the head to withdraw it from the title, 
" This is Jesus of Nazareth, the King of the Jews,'' 
as a token that all earthly honours are to be re- 
signed at death. 

He bowed the head to call the Gentiles. He 
died with His face turned westward, and it was as 
though by this token He summoned those who 
were aliens to draw nigh and be reconciled by the 
blood of His cross. 
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He bowed the head as a call to the centurion to 
draw near and open His heart, that thence the sac- 
ramental streams might spring — the Water of 
Baptism, and the Eucharistic Blood. 

He bowed the head in token of His perfect sub- 
mission to the will of God. It was God's will that 
the Son should taste the final pangs of death, 
and that His soul should descend into the place of 
Departed Spirits. ** I am come to do Thy will O 
My God " ; Jesus expresses this, when He inclines 
His head. 

** Father," He says, ** into Thy hands I commend 
My spirit," quoting the thirty first psalm, where these 
words occur in the fifth verse. As I have already 
stated, it has been supposed that Our Lord recited 
to Himself the psalms from the twenty second, be- 
ginning ** My God, My God, look upon Me ; why 
hast Thou forsaken Me ?*' and ending at the fifth 
verse of the thirty-first psalm, uttering aloud only 
the initial and the final words. And if we look at 
the intervening psalms we shall see how suitable 
they were. The whole of the twenty-second psalm, 
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indeed, is spoken in the person of Christ. *' My 
God, My God, look upon Me ; why hast Thou for- 
saken Me, and art so far from my health, and from 
the words of My complaint ? O My God, I cry in 
the day time, but Thou hearest not : and in the 
night season also I take no rest. — As for Me, I am 
a worm and no man ; a very scorn of men, and the 
out-cast of the people. All they that see me laugh 
me to scorn : they shoot our their lips and shake 
their heads, saying. He trusted in God that He 
would deliver him, let Him deliver him if He will 
have him. But Thou art He that took me out of 
my mother's womb : Thou wast my hope when I 
hanged yet upon my mother's breasts. — O go not 
from me, for trouble is hard at hand : and there is 
none to help me. Many oxen are come about me ; 
fat bulls of Basan close me in on every side. They 
gape upon me with their mouths ; as it were a ramp- 
ing and a roaring lion. I am poured out like water, 
and all my bones are out of joint ; my heart also, in 
the midst of my body, is even like melting wax. My 
strength is dried up like a potsherd, and my tongue 
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cleaveth to my gums ; and Thou shall bring me into 
the dust of death. — They pierced my hands and 
my feet ; I may tell all my bones ; they stand 
staring and looking upon me. They part my gar- 
ments among them, and cast lots upon my vesture.'*^ 

I daresay tliat you have observed the change in 
this psalm from lamentation to a tone of almost tri- 
umph. It goes on — but — how truly expressive of 
the waves of alternating distress . and hope in the 
heart of Christ 1 "I will declare Thy Name unto- 
my brethren ; in the midst of the congregation will 
I praise Thee. — He hath not despised nor abhorred 
the low estate of the poor ; He hath not hid His- 
face from him, but when he called unto Him He 
heard him. — The poor shall eat and be satisfied ; 
they tliat seek after the Lord shall praise Him ; your 
heart shall live for ever. All the ends of the world 
shall remember themselves, and be turned unto the 
Lord; and all the kindreds of the nations shall 
worship before Him. My seed shall serve Him^ 
theyshall be counted unto the Lord fora generation." 

We can understand now the words of the Apostle^ 
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** Jesus the author and finisher of our faith — for the 
joy that was set before Him, endured the Cross, 
despising the shame." (Heb. xii. 2). What that joy 
was, the psalmist reveals. On the Cross consolation 
<:ame to Jesus, the consolation of looking on into the 
future. As the darkness was succeeded by light, so 
His desolation was succeeded by comfort. He fore- 
saw His Church, His congregation gathered about 
Him as its Great Teacher, and ** in the midst of the 
congregation " He will institute the perpetual wor- 
ship of God. " The poor shall eat and be satisfied." 
He foresaw the many altars spread throughout the 
world, on which the Bread of Life would be broken, 
to which the poor in spirit would approach, and 
where the hunger of their souls would be satisfied. 
He foresaw the labours of His Apostles and their 
successors in turning the nations from darkness to 
light ** All the ends of the world shall remember 
themselves, and be turned to the Lord.'* He looked 
further — even down into the gloom of the place of 
the departed, and saw how they would rejoice when 
He came to them to deliver them from the pit, " All 
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they that go down into the dust shall kneel before 
Hitn." And see how He rejoices in the thought of 
His family, His Church, in its fidelity to His teach- 
ing, its obedience to His laws. ** My seed shall 
serve Him/* I need not follow the other psalms 
with you. If you will look at them you will find 
that they are full of wondrous significance, as 
spoken by Christ on the Cross in the hour before 
His death. ** Though I walk through the valley of 
the shadow of death, I will fear no evil." *'Turn 
Thee unto me, and have mercy upon me : for I am 
desolate and in misery. The sorrows of my heart 
are enlarged, O bring Thou me out of my troubles." 

The darkness had lasted from noon till three 
o'clock, and it was after this that Jesus took the 
vinegar, and cried with a loud voice, and died. 

The evening was closing in. I'he mysterious 
darkness had passed away, the sun again shone over 
Calvary aiid the Mountains of Judaea, and the Holy 
City. The sun was drawing to its setting, and its 
level rays gilded the Cross, and cast a long shadow 
eastward over those who stood behind. The dark- 
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ness was perhaps rolling eastward^ and so the Cross 
would stand out brilliantly against the purple bank of 
gloom behind. The day — this dreadful day, is draw- 
ing to anend,and soon the Sabbath will have begun. 
Already the crowds are leaving the hill and turning 
back to Jerusalem, and the Scribes and Pharisees 
have left, for the time of the offering of the evening 
sacrifice in the temple approaches. 

Let us now, for a moment, consider the importance 
of this day. It was in the 29th year according to 
Christian reckoning, the fifteenth in the reign of Ti- 
berius, on a Friday before the Paschal feast, which 
that year coincided with a Sabbath, that the Saviour 
died. That year was, moreover, a Sabbatical year, 
for the 42nd year after that, which was also a 
Sabbatical year, saw the destruction of Jerusalem. 

The Passover was instituted to commemorate the 
release of Israel from Egypt. As the sun set, a lamb 
was slain for every household, and then roasted whole 
and eaten, and the blood was sprinkled on the altar. 
The next day was kept as holy and no work was 
done on it. The third day, " the morn after the 
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Sabbath," the first sheaf of harvest was offered and 
waved by the priest before the Lord. 

The month Nisan, in which the Passover was 
instituted, was the first of months in the Jewish year. 

Now consider how significant this was. As Jesus, 
the True Lamb of God died, thousands of lambs 
were being slain in the outer court of the temple, one 
for every household, that their blood might be offered 
before the Lord God on the altar^ and the flesh 
might be eaten by the people. All is fulfilled on 
Calvary, the Second Redemption is wrought in the 
self-same night. 

It is remarkable that the Jews should have held 
that this would take place ; we find their Rabbis 
taught, ** The future Redemption will be as the first, 
therefore have our ancient fathers said, Israel was 
redeemed in the month Nisan, and in the selfsame 
month shall the final redemption take place. "* And 

* Joseph. Antiq. II, 14, 6. Tanchuma, 75, x. Rosch 
haschana, f. 11, 2. " The Rabbi Joshua said : As in the month 
Nisan redemption was made, so in the same Nisan shall 
redemption take place.'* Sohar. II. f. 49, III. f. 102. "The days 
of Messiah will not be till the Passover draw nigh, as is said in 
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• ~~ ' 

even to this day the Jews pray, ** Deliver us O Lord 
from the ungodly in the first month of the year, even 
in the month Nisan, in which redemption will be to 
thy people." * Moreover, an old Jewish Rabbi says, 
'* We have received this tradition from our fathers, 
that the Redemption will take place on the eve of the 
Sabbath." t Indeed, this day, the 14th Nisan, was 
regarded by the Jews as one of peculiar significance 
to themselves. Their Rabbis taught that it was on 
this same day that Abel was slain by Cain, and that 
the covenant was made with Abraham On this 
self-same day, they held, was Isaac led up Mount 
Moriah as a sacrifice, with the wood for an offering 
on his shoulder. On this same day did Melchisedek 
offer bread and wine to Abraham. On this same 
day did Esau sell his birthright to Jacob. On this 

Michaiah (vii. 15) " According to the days of thy coming out of the 
land of Egypt will I show unto him marvellous things. They were 
delivered in the month Nisan. and in the same month, and indeed 
on the fourteenth day thereof, shall their future delivery occur.** 
Targum Hosea III. 2. " And I will deliver them by My Word on 
the 15th of the month Nisan.'* 

* The prayer Othsch hachodesch. 

t Emek hamraelek, c. xxxii. 



same day did Gideon smite the Midianites with a 
grievous slaughter. * Such were the traditions of 
the Jewish teachers — and yet, O wondrous to relate, 
they in their blindness put the true Messiah to death, 
slew the true Paschal Lamb, and fulfilled the 
prophecies. 

Then — when the Lamb of God was slain, and 
His holy soul left His sacred body, — then there 
came signs to startle them who had put Him to 
death, and declare to them the end of the Law. 
The veil of the Temple was rent from the top to the 
bottom, that is, the inner veil which hung between 
the Holy place, and the Holy of Holies. When the 
priests, aftet having slain the Paschal Lamb without, 
entered the temple — lo ! they saw that the great veil 
was rent in twain, and the way into the Holiest of all 
was open. Not only so, but at the same time the 
perpetual lamp in the temple was extinguished. 
This we learn from a Jewish source. + The Jews 

• Sch($ttgen, De Messia vi. c. 3. 

t Talmud of Jerusalem. Joma f. 39, 2 ; f. 43, 3. ' • Tradiderunt 
Rabbini; Quadraginta annis ante vastatum templum lucema 
occidentalis, media scilicet in candelabra sacra, extincta est, 
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themselves tell us that forty years before the 
destruction of the temple, suddenly the light of the 
golden candlestick which stood by the table of the 
shewbread was extinguished, and never burned again. 
A dead Church is represented in Scripture by an 
extinguished candle. • Now the Church of the Jews 
has ceased to live, the light is taken from it and 
given to the Gentiles, unto a people who will walk 
in the light. So the day of grace is over to the 
Jewish Church and nation. The Lord God had 
sent His servants to the husbandmen of His vine- 
yard, that they might receive the fruits of it. And 
these husbandmen had taken His servants, and beaten 
one, and killed another, and stoned another. Again, 
He sent unto them other servants, more than the 
first ; and they did unto them likewise. Then, last 
of all, He sent unto them His Son, saying. They will 
reverence My Son. But they said among themselves, 

limbrum coccineum nibedinem suam retinuit ; et sors Domini 
prodiit a sinistra; atque ostia templi, obserata vespere, mane 
inventa suut aperta sponte sua.*' 

* Rev. ii. 5. (Candlestick removed.) 



This is the heir, come, let us kill Him. And they 
caught Him in the Garden of Gethsemane, and cast 
Him out of Jerusalem, and slew Him on the Hill 
.of Calvary. Verily the Lord of the vineyard will 
miserably destroy those wicked men, and will let out 
His vineyard to other husbandmen, which shall 
render Him the fruits in due season. 

The place that the Jews forfeited is now ours. We 
have entered into the Lord's vineyard from which 
they have been cast out ; let us render unto the Lord 
of the vineyard the fruits thereof. The fruits are 
love, joy, peace, long-suffering, gentleness, goodness, 
faith, meekness, temperance. 

" Father, into Thy hands I commend My spirit," 
was our Lord's dying prayer ; but let it be the 
prayer of our whole lives. Let us commit our 
spirits every day to God, as to a Father, let us set 
our affections on things above, not on things beneath, 
let us dwell in soul with God. " Whatsoever things are 
true, whatsoever things are honest, whatsoever things 
are just, whatsoever things are pure,whatsoever things 
are lovely, whatsoever things are of good report ; if 
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there be any virtue, and if there be any praise, think 
on these things." (Phil. iv. 8). Remember that you 
have to give to God the fruits of the Spirit ; that if 
He sows the good seed in you, He expects a harvest ; 
that if He has grafted you who were a wild olive into 
the stock, and has cut off unbearing wood, you must 
not be high minded, but fear, " Fgr if God spared 
not the natural branches, take heed lest He also 
spare not you." 

That spirit which is in you is of God ; it is the 
Divine breath and should tend towards God. 
Commend it to God. **Lift up your hearts," is the 
call of the Priest from the altar to God's people, and 
their response is, " We lift them up unto the Lord." 
Are the heart and spirit heavenly ? Are they raised to 
God ? Do they not grovel too often on the ground ? 
Are they not committed to the cares of life, and the 
pleasures of the world, and the thoughts and schemes 
of the day ? Of course we must thmk of the concerns 
of this life ; but then, the beauty of the Christian 
religion is, that we can consecrate the common task, 
the trivial round of duties, if only the intent be riglit, 
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and the spirit in which they are undertaken be good. 
Commit then ihy spirit to God in the morning, and 
whatsoever thy hand findeth to do, do it in the 
Name of God, conscientiously and thoroughly. 
Commit also thy spirit to God, when ihou liest down 
upon thy bed at night, that He may keep it whilst 
thou sleepest ; and finally, commit thy spirit to God 
in the hour of deaths as into the hands of a merciful 
Father, and He will keep it secure unto the Day of 
the Resurrection. 



THE END. 
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